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Sempozyum Hakkinda

Cevre, Orman ve Sosyal Bilimler Sempozyumu, iki amaci gergeklestirmek iizere
diizenlenmektedir. Birincisi, 2014-2018 yillar1 arasinda yapilan, TUBITAK destekli,
“Tiirkiye’de Orman Kéyleri Uzerine Sosyal Antropolojik Arastirma” projesinin sonuglarini
paylasmak ve tartismaktir. Proje kapsaminda IBBS-NUTS 1 siniflandirilmasina gore Tiirkiye
genelinde her bolgeden bir orman koyl secilmis ve bu koylerin her birinde yaklasik {i¢ aya
varan antropolojik alan calismasi gerceklestirilmistir. Arastirma derledigi nitel ve nicel veri
sayesinde, Tiirkiye’de orman koylerinin mevcut sosyo-ekonomik durumuna ve tarihsel,
toplumsal doniisiimlerine 151k tutmustur. Ayrica bu 12 orman kdyiinli kapsayan bir gorsel
arsiv olusmustur. Aragtirma orman koylerinin birbirine benzeyen 6zelliklerini ve farklilagan
yanlarii ortaya c¢ikarmistir. Arastirma sonuglari, geng niifusun koylerden gé¢ etmesinden,
ormanlarin potansiyellerinin yasama gecirilememesine, ekonomik bir faaliyet olarak
ormanciliktan, iklim degisikligine, yaban hayvanlardan, ormanin sembolik ve kiiltiirel

degerine degin bir dizi baslhig kucaklamaktadir.

Cevre, Orman ve Sosyal Bilimler Sempozyumu ikinci olarak, sosyal bilimler alaninda
cevre ve orman Ozelindeki konulari tartismayr da amaglamaktadir. Son yillarda, ¢evre
meseleleri ve sosyal bilimler alaninin kesisim kiimesi giderek biiylimektedir. Siirdiiriilebilir
kalkinma, cevre sagligi, su yoOnetimi, yenilenebilir enerji, kiiresel 1sinma, kirsal alanin
dontistimii, teknolojik felaketler, ¢evresel riskler, yesil ekonomiler, bitkilerin ve hayvanlarin
toplumsal aktorliigii gibi pek ¢ok konu sosyal bilimler alaninda tartisilmaktadir. Sempozyum,
“Tiirkiye’de Orman Kéyleri Uzerine Sosyal Antropolojik Arastirma” projesinin derledigi
ampirik veriyi bu tartisma basliklar1 ile iliskilendirmeyi ve Tiirkiye’de ¢evre tartismalarina

katkida bulunabilmeyi amaglamaktadir.
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Nihan Bozok!

Ege’de Bir Orman Koyiiniin Tarihsel-Toplumsal Déniisiimii: Izmir/Fo¢a Kozbeyli
Koyii Ornegi

Ozet

2016 yili yaz aylarinda, Izmir Foga’nin Kozbeyli Koyii'nde kalarak
etnografik bir alan arastirmas1 yiiriittim. Bu arastirma TUBITAK destekli
“Tiirkiye’”de Orman Ko&yleri Uzerine Sosyal Antropolojik Arastirma” baslikli
projenin bir pargasiydi. Bu sunumda séz konusu alan arastirmamda derledigim
verinin bir kismini sunacagim. Ozellikle, orman ve agaglarin sembolik ve kiiltiirel
olarak anlamlandirilmalarindaki degisimi izleyerek, koyiin ekonomik hayatinin
zaman igerisinde nasil degistigini anlatacagim. Kozbeyli Koyl on tigiincii yiizyilda
bir orman i¢ine kurulmustur. Kdyiin kurulus anlatisindaki orman, insanlar1 koruyan,
gizleyen, giivenli bir yerdir. Yasamin ve ekonomik gelirin kaynagi olarak tarif edilir.
Gilintimiizde ise koyliiler kdyde bir orman olmadigini sdylemekteler. Gegmis ve
bugiin arasindaki orman varligina iliskin bu sdylemsel degisimin arka planinda,
koyiin gecirdigi ekonomik degisimler yatmaktadir. Orman bugiin bir ekonomik gelir
kaynagi degildir. Koy halki, 1950’lerden itibaren kdyden kente go¢ etmistir. Bu gog
dalgas1 sonucu bagcilik bitmistir ve yoreye Ozgii liziim tiirli kaybolmustur. 1950-
1990 yillar1 arasinda koyde tiitlin tarim1 yapilmistir. Bu tarim topraga zarar vermistir.
1990’larda Aliaga Korfezi’nin sanayi atiklar1 bu kdye getirilmistir. Bu atiklar topraga
geri doniilemez bir zarar vermistir. Koyde oOzellikle 2000’lerden sonra birgok
giingérmiis zeytin agaci kesilmis ve yerlerine evler yapilmistir. Bu evler kentten
koye gelip yerlesenlere satilmistir. Tiim bu degisim, ormanin sembolik anlamin

olumsuz yonde doniistiirmiistiir.

Anahtar Sozciikler: Kirin Doniisiimii, Ormanin Sembolik Anlami, Kirdan

Kente Gog¢, Endiistrilesme

* Beykent Universitesi Fen-Edebiyat Fakiiltesi Sosyoloji Bolimii (ING) Bagkani,
nihanbozok@beykent.edu.tr
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The Socio-historical Transformation of a Forest Village in Aegean
Region: The Case of Kozbeyli Village

Abstract

In the summer of 2016, | went to Kozbeyli Village of Foca, Izmir and
conducted an ethnographic field research. It was a part of the project of “Social
Anthropological Research on Forest Villages in Turkey”, supported by TUBITAK.
In this presentation, |1 am going to discuss a part of the data that | conducted in this
research. Following the change in the symbolic and cultural meaning attribution to
the forest and trees, | am going to explain how the economic life of the village has
changed over time. Kozbeyli Village was established into a forest in the thirteenth
century. The forest, in the establishment narrative of the village, is a safe place to
protect and hide people. It is described as the source of life and economic income.
Today, the villagers say that there is no forest in the village. The economic changes
that the village has undergone constitute the background of this discursive change,
between the past and the present, related to the existence of forest. People of the
village migrated from the rural to the urban in the 1950s. As a result of this migration
wave, viticulture came to an end, and the region-specific grape species has been lost.
Between 1950 and 1990, tobacco cultivation was carried out in the village. This
cultivation has damaged the soil of the village. In the 1990s, industrial wastes of
Aliaga Gulf were brought to this village. These wastes have caused irreversible
damage to the soil. Many worldly-wised olive trees were cut in the village especially
after 2000s and houses were built. These houses were sold to people who came from
the urban to the rural. All this change has transformed the symbolic meaning of the

forest in a negative manner.

Key Words: Rural Transformation, Symbolic Meanings of Forest, Migration

from Rural to Urban, Industrialization
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Abdurrahman Yilmaz"
Orman Kéyleri Orneginde Degisen Koy ve Koyliiliik
Ozet

Koy Kanunu’na gore (442 sayili, md.1) kdy, niifusu iki binden asagi olan
yerlesim yerleri olarak tanimlanmaktadir. Niifusu sadece nicelik boyutuyla ele alan
bu tanim sosyal bilimler agisindan yeterli degildir. Koyii, Niyazi Berkes (1942:9)
“...ziimre halinde ¢esitli toplumsal faaliyetler yapacak bigimde orgiitlenmis olan ve
bircok aile ve hanelerden ibaret bir cemaat” olarak tanimlamaktadir. Koyt
“ahalisinin ag¢ik bir kirda oturdugu veya biitiin halkinin dogrudan dogruya tarimsal
faaliyette bulundugu” yerlesim yeri olarak tanimlayan Mahmut Tezcan (1970:155)
ise tarimsal faaliyetin ayirt edici bir 6zellik oldugunu vurgulamaktadir. Bunu daha
net bir sekilde ortaya koyan Behice Boran, koyii farkli kilan asil 6zelligin gegim
kaynagi oldugunu belirtmektedir: “Sehirle kdy birbirinden asil niifus adedine gore
degil, fonksiyonel farklara gore ayrilir. Koy, gecimi, baslica iktisadi dayanagi, zirai
istihsal olan topluluktur; sehrin gegimi, iktisadi temeli ise ziraattan gayri istihsal ve
iktisadi faaliyetlerdir” (Boran, 1945:19). Gergekten de kdyiin sosyal bilimler
acisindan farkli bir yerlesim yeri olarak ele alinmasindaki 6nemli 6zelliklerin basinda

gecimsel faaliyetler gelmektedir.

Keyder ve Yenal (2013) giliniimiiziin tarim ve koyliiliigline karamsar bir
bakisla “Bildigimiz Tarimin Sonu” adini verdikleri calismalarinda metalagma,
miilkstizlesme ve koyliinlin is¢ilesmesi ile tarim politikalar1 nedeniyle bildigimiz
tarimin, bir bagka deyisle kdyiin ve koyliiliiglin sonunun gelmekte oldugunu ifade
ediyorlar. “Tiirkiye’de Orman Koyleri Uzerine Sosyal Antropolojik Bir Arastirma”
baslikli aragtirma sonuglarinda da bugiin kdyde birincil ge¢im kaynaginin tarim dig1
gelir (emeklilik) oldugunu goriiyoruz. Ziraat ve hayvancilik yaparak hem gecimlik
thtiyacim1 karsilama, hem de bunlar1 satarak diger ihtiyaclarim1 karsilamaya dayali

“bildigimiz kdy”, en azindan orman kdyleri ve drneklem 6zelinde birincil olarak yer

* Beykent Universitesi Fen-Edebiyat Fakiiltesi Sosyoloji Bolimii (ING) Ogretim Uyesi,

abdurrahmanyilmaz @beykent.edu.tr
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almiyor. Bu ¢erceveden de anlasilacagi iizere bildirimde, kdyiin ve koyliiligiin

degisimini ge¢im kaynaklari 15181nda sorgulamaya ¢alisacagim.

Anahtar kelimeler: koy, koyliiliik, orman koyleri, ¢evre, degisim

Changing Village and Peasantry in the Case of Forest Villages
Abstract

According to the Village Law (No. 442, art.1), the village is defined as
settlements with a population of less than two thousand. This definition, which deals
with population only in terms of quantity, is not sufficient in terms of social sciences.
Niyazi Berkes (1942: 9) describes the village as “... a community of many families
and households organized in a way to make various social activities in the form of a
group”’. Mahmut Tezcan (1970: 155), who defines the village as “a settlement where
the people live in an open countryside or where all the people are directly engaged
in agricultural activities”, emphasizes that agricultural activity is a distinctive
feature in defining the village. Behice Boran, who put it more clearly, says that the
main feature that makes the village different is its livelihood: “The village is the
community whose livelihood and fundamental of its economic activity is agriculture.
The city's livelihood is based on non-agricultural and economic activities ” (Boran,
1945: 19). Indeed, livelihood activities are one of the important features of the

village to be considered as a different settlement in terms of social sciences.

Keyder and Yenal (2013), in their works which they named as “Bildigimiz
Tarimin Sonu (The End of Agriculture That We Know” they argue, with a pessimistic
view that the agriculture, in other words the village and the peasantry that we know
is almost ending due to commodification, dispossession and depeasantization and
agricultural policies. According the research entitled “A Social Anthropological
Research on Forest Villages in Turkey” we see that the primary source of income of
the village is non-agricultural one. The village that we know which depends on

agriculture and animal husbandry for its subsistence has changed. It is so, at least in

16



the case of forest villages and sample of the research. As it can be understood from
this framework, | will try to question the change in the village and the peasantry in

the light of their livelihoods.

Keywords: village, peasantry, forest villages, environment, change
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Sena Cenkoglu”

Ankara Kizilcahamam Giimele Koyii’nde Orman ve Kiiltiir

Ozet

2014-2018 wyillar1 arasinda gergeklestirilen “Tiirkiye’de Orman Koyleri
Uzerine Sosyal Antropolojik Arastirma” bashikli arastirma projesi kapsaminda
Temmuz-Aralik 2015 tarihleri arasinda Ankara’nin Kizilcahamam il¢esi Gilimele
Koyii’'nde gergeklestirilmis olan katilimli gozlem c¢alismasi ve derinlemesine
goriigme bulgularina dayanan bu niteliksel arastirmada, Giimele Kdyii’niin cografi ve
sosyal yapisi, kdyde yasayan niifusun demografik ve kiiltiirel karakteristikleri, kdytlin
cografi, tarihsel ve kiiltiirel baglamlar1 icerisinde yer alan orman alanlariyla iliskileri
baglaminda ele alinmistir. Kdyiin cografi ve jeolojik yapisinin koyliiniin giinlik
yasami, dili, fiziksel 6zellikleri, saglik durumu tizerindeki belirleyici etkisi, koyltiniin

bu iligki tizerine degerlendirmelerine dayanan 6rnekler ile birlikte tartigilacaktir.

Ankara’nin Kizilcahamam ilgesine bagli Giimele Koyi, Kizilcahamam ile
Beypazar ilgeleri arasinda yer alan Kirmir Cayi’nin Kuzey ve Giiney yakalarinda,
832 m yiikseklikte yer aliyor. Cay’in Kuzey yakasinda yer alan yerlesim alani ile,
Giiney yakasinda yer alan orman arazisi, yapimi 1992 yilinda tamamlanmis olan
Istanbul-Ankara Yolu olarak anilan otoyol ile birbirinden ayrilmis, kdy ile orman
arasindaki gecis baglantisi ¢esitli tiinel ve alt gegitler ile sinirlandirilmistir. Orman ile
yerlesim yeri arasinda yasanan bu fiziksel kopus, koyliiniin orman ile kiiltiirel
iliskisinde de tarihsel bir kopusa yol agmistir. Bu tarihsel kopusun etkileri koyliiniin
giinliik yasamindan, diline, orman kullanimindan doga ile iliskisine pek ¢ok alanda
kokli kiiltiirel degisiklikleri beraberinde getirmenin yanisira, orman arazisi ile olan

tarithsel baglar yasamin her alaninda izlerini stirdiirmektedir.

* Yeditepe Unibersitesi Antropoloji Boliimii Doktora Ogrencisi, senacenko@gmail.com
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Forest and Village in the Giimele Village of Kizilcahamam / Ankara
Abstract

Within this qualitative study based on the findings of the participant
observation and in-depth interviews applied in Giimele Village, Kizilcahamam,
Ankara, within the “Social Anthropological Research on the Forest Villages of
Turkey” Project that is conducted between 2014 and 2018, geographical and social
construction of the Gilimele Village and the demographical and cultural features of
the village residents, have been studied within the framework of the relationship
between the geographical, historical and cultural context of the village. The impact
of the geographical and geological structure of the village on the daily practices,
discourse, physical and health condition of the village residents will be discussed

considering the illustrations of the residents’ assessments on this relationship.

Gumele Village is constructed on 832m height, on the North and South
shores of the Kirmir Brook, runs between Kizilcahamam and Beypazari counties of
Ankara. The residential area settled on the Northern shore of the brook and the
forestry land that is located on the Southern shore of the brook, has been dissociated
by the construction of the highway (Istanbul-Ankara Highway) completed in 1992,
and the connection between the residential area and the forest have been limited into
the tunnels and underpasses. The physical disengagement between the forest and the
settlement has resulted with a historical disengagement between the villagers’
cultural relationship with the forest. Alongside the emergence of certain radical
cultural transformations within many aspects of the villagers’ lives, from the daily
practices to the discourse used, from the use of the forest to the relationship with the
nature, the impacts of this historical disengagement pursue the historical connections

with the forest within every aspect of life.

Keywords: village, forest, ethnographic research, culture, fieldwork
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Gizem Idrisoglu”

Istanbul’un Son Koyii”’nde Ormanin ve Orman-Insan Iliskisinin Doniisiimii

Ozet

Istanbul’un Sile ilgesinde yer alan Cengilli kdyii, devlet tarafindan dagitilan
makta payin iyi degerlendiren, ormancilik faaliyetleri bakimindan iyi gelir saglayan
ve dolayistyla diger bircok orman kdytine nispeten varlikli bir orman i¢i koydiir. Bu
calismada, kdyde yiiriittiiglim {i¢ aylik alan arastirmasinin etnografik veri analizini,
orman koyli ve orman koyliisii anlamlarindaki degisimin izini siirerek sunacagim.
Orman koyliilerinin anlatilarinda bu tanimlarin ve ormancilik deneyiminin nasil
tiretildigini ve sorgulandigini ele alacagim. Son zamanlarda daha sik ifade edilen,
iklim degisikligi algisi, tarimin imkanlari, hayvanlarla kurulan iliski, kirsal alanin
doniistimii ve suya erisim gibi meselelerin koydeki ekonomik ve sosyolojik yap1
tizerindeki etkisini inceleyecegim. Ayrica bu ¢alisma, son zamanlarda yasanan bu
degisimlerin ormanin verimliligi {izerindeki etkisine odaklanmakta ve bu etkinin

koyliilerin ormanla kurdugu iligkiye nasil yansidigini arastirmay1 amaglamaktadir.

Anahtar kelimeler: iklim degisikligi, insan-hayvan iligkisi, insan-orman

iligkisi, ormancilik, tarim
Abstract

Transformation of the Forrest and Forrest-Human Relationship in the
“Last Village of Istanbul”

Cengilli village located in Sile, one of the municipalities in Istanbul, is a
wealthy in-forest village making proper use of “makta” distributed by state and
generating considerable income in terms of forestry compared to many other forest
villages. In this study, I will present an analysis of ethnographic accounts acquired
in three months of field research | undertook, by tracing the nuanced interpretations

of ‘forest village’ and ‘forest villager’. I will also search for how these meanings as

* Kog Universitesi, Sosyoloji Doktora Ogrencisi, gizemidrisoglu@gmail.com
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well as experiences on forestry activities are produced and challenged in the
narratives of forest villagers. Furthermore, | will explore the influence of more
articulated issues recently such as climate change, potentials of agriculture, and
relationship with animals, the shifts in the rural and access to water on economic and
social structure of Cengilli. In addition, this study aims to discuss how such changes
impact on forest efficiency and reflect upon the relationship built between villagers

and forest.

Key words: climate change, human-animal relationship, human-forest

relationship, forestry, agriculture.
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Cennet Erdogan”

Kirsal Alanda Kadin Emegi ve Kadinlarin Giiglendirilmesi: Yozgat-Akdagmadeni
Fidanhk Calisma Sahast Ornegi

Ozet

Yerlesik yasama gecildiginden beri siiregelen tarimsal faaliyetler gerek
iretim de gerekse tiiketim pratikleri bakimindan kiiltiirler ve cografyalara gore
farkliliklar ~ gosterebilmektedir. Fakat tarimsal dretim silirecinde tohumun
saklanmasindan, iiriinlerin liretilmesi ve hasat asamasina kadar olan tiim ¢aligmalarda
kadinlarin emegi onlar1 bu bakimdan ortak paydada bulusturmaktadir. Bugiin
Tiirkiye’de de tarimsal {iretimde genellikle kadinlar istihdam etmektedir. Kirsaldaki
gecim sikintisindan Otlirli  erkeklerin baska islerde c¢alismak zorunda kalmasi,
tarimsal islerin biyilk bir ¢ogunlugu kadinlara birakmistir. Kadinlarin kirsalda
sorumlu oldugu isler geleneklere gore belirlenmektedir. Tarimsal faaliyetler,
hayvanlarin bakimlari, ev isleri ve cocuklarin yetistirilmesi gibi pratikler ¢cogunlukla
kadinlar tarafindan yapilmaktadir. Boylelikle kadinlarin hem ev iglerinde hem de
tarimsal faaliyetlerde goriinmeyen emegi glinlimiizde iretimden tiikketime kadar
yogun bir sekilde kullanilmaktadir. Bu ¢alismada Yozgat’in Akdagmadeni Orman
Midiirliigii’'ne bagl olan Fidanlik Calisma Sahasinda calisan 55 kadin ile 3 ay
icerisinde goriismeler yapilmis ve buradaki kadinlarin da benzer sorunlar ile bas
ettikleri goriilmistlir. Tarim faaliyetler, hayvanlarin bakim isleri, ev isleri ve
cocuklarin bakimi gibi bir¢ok is disinda fidanlik ¢caligma sahasinda da yogun olarak
calisan kadinlar, erkeklere nazaran diisiik iicretlerde ve sosyal giivensiz bir sekilde
calistiklar1 6grenilmistir. Ayrica kadinlarin bir¢ok alanda aktif olarak yer almalarina
ragmen, emeklerinin gériinmez oldugu ve giiglendirilmelerine yonelik herhangi bir

sey yapilmadigi da saptanmistir.

Anahtar Kelimeler: Kadin emegi, kirsalda iiretim faaliyetleri, kadin

emeginin goriinmezligi, kadinin giiclendirilmesi, fidanlik ¢caligsma sahasi.

“ Marmara Universitesi, Sosyal Bilimler Enstitiisii Sosyoloji Boliimii Yiiksek Lisans

Ogrencisi, cenneterdogan6@gmail.com
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Abstract

Women's Labour in the Rural Area and Women's Empowerment: The

Field Study of a Nursery Garden in Akdagmadeni, Yozgat

The lasting agricultural activities since the settled life may vary according to
cultures and locations both in the practices of production and consumption both.
However, in the process of the agricultural production, the women’s labour in all
works ranging from the storage of seeds to the production of the crops and the
harvesting stage brings them together in the common denominator. Today in Turkey
also generally women are employed in agricultural production. The fact that men
have to work in other jobs due to the lack of livelihood in rural areas has left most of
the agricultural works to women. The works in which women are responsible in rural
areas are determined according to the traditions. Practices such as agricultural
activities, care of animals, housework and child rearing are mostly carried out by
women. Thus, invisible labour of women both in domestic and agricultural activities
is used extensively from production to consumption. In this study, 55 women
working in the nursery garden work area of Yozgat's Akdagmadeni Forestry
Directorate have been interviewed within 3 months and the women in this study have
been found to cope with similar problems. It also has been found that women who
work intensively in the nursery garden working area, other than many other jobs such
as agricultural activities, care of animals, housework and children's care, work at low
wages and in a socially insecure manner compared to men. In addition, although
women are actively involved in many areas, it has also been determined that their

labour is invisible and nothing has been done to strengthen them.

Keywords: woman labour, production activities in rural areas, the invisibility

of women's labour, women's empowerment, nursery garden working area.
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Emrah Tuncer”

Ormanlarin Korunmasinda Aga¢ Kiiltiiniin, Menkibenin ve Memoratin Etkisi:

Caywrgiilii Koyii Ornegi
Ozet

Bu ¢alisma, Cayirgiilii Koyii’ndeki anlatilara ve kiiltlere odaklanarak oradaki
mekanin salt bir fiziksel, cografi konumu isaret etme halinden farkli derinliklere
sahip oldugunu, bir anlamda oradaki “mekan”in zamanla bir kiltliriin ona kok
saldikca nasil bir “yer’e donistiigiinii antropolojik acidan  kesfetmeyi
amaglamaktadir. Bu baglamda katilime1r gézlem yontemiyle Cayirgiili Koyii’nde
gecirilen ii¢ aylik siire boyunca, koyliilerin yasam pratiklerine dahil olunmus ve

goriismeler yapilmistir.

Bolgede yasadigina inanilan Pir Cemal Abdal’in, Sadi Asireti’ne mensup olan
yasl bir kadinin yedi oglunu zindandan kurtarmasina dayanan menkibe, Cayirgiilii
Koyii’'nii de igine alan ¢evre koylerin kurulus hikayesini olusturur. Bu kurulus
hikayesinde onemli bir yer tutan kdydeki Giizelbaba Tiirbesi gevresindeki agaglar
kesinlikle kesilip eve gotiiriilmez, bu genis alanda havyalarin otlatilmasina izin
verilmez ve buradaki kuru agaglar bile bireysel olarak herhangi bir sey icin
kullanilmaz. Agag ve evliya arasinda kurulan bag nedeniyle agaglara zarar verilmesi
giinah sayilmakta, yasagi ihlal edenlerin carpilacagina veya basina bir felaket
gelecegine inanilmaktadir. Dolayisiyla bu yerin/agaclarin korunmasi memoratlar,
mitler aracilifiyla siireklilestirilmektedir. Ayrica varliklarimi siirdiirmekte olan kiiltler
neticesinde; bilhassa agacin kutsallik atfedilen varliklar arasinda sayildigi,

dolayisiyla biiyiik bir saygi gordiigii goriilmektedir.

Sonu¢ olarak mekindan “yer’e doniisen alanlarin yarattifi ortak bellek,
sosyal iligkiler ve ¢evre acgisindan onemli bir unsur olarak karsimiza ¢ikmaktadir.
Orada ikamet etmek ya da “mesken tutmak” ve oraya “kok salmak” icin

siirekliliklerini sagladiklar1 ve sonraki kusaklara aktardiklar1 menkibeler, mitler,

*

Emrah Tiincer, Yeditepe Universitesi, Antropoloji doktora ogrencisi,

tunceremrah@gmail.com
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memoratlar olugmaktadirlar. Bu anlatilar ayn1 zamanda kdydeki ormanlik sahanin

korunmasi, g¢evre duyarliligi agisindan 6nemli bir isleve sahiptir.

Anahtar Kelimeler: Cayirgiilii Koyii, yer, Menkibe, memorat, Orman

Abstract

The Legend, The Memorial And The Cult of Protecting Forest: The
Example Of The Village of Cayirgiilii.

This work is focused on Cayirgulu village’s force and story. It particularly
explains how this place has a pure physical, geographical mean which show deep and
different meanings, that is to say the space changes throughout the time and the
culture which give an other place according to the anthropological view. Within this
context, |1 went to this village as an observatory for three months. | noticed the life

style of the villagers and talked with them.

In this area, a legend is believed that Pir Cemal Abdal who is a member of the
Sadi tribe rescued the seven son in jail of an old woman and it has been the
establishing of other villages in the zone. In the story of this establishment, there is
something important which says that it is forbidden to cut and bring to home the trees
around of the tomb of Guzelbaba. It is not authorized to the animals depasturing in
this large area even the drought trees are not authorized to be used for any reason.

As there is a tie between trees and the saint, touching the trees is considered
as a sin. It is believed that if someone touch the trees he will be punished by God.
That is why, this place and trees are secured for protecting the continuity of this
myth. These trees are highly respected because it is seen as a divinity which this cult

is still continued to be believed.

Consequently, the transformation of the space to the place is especially made
by a common memory, social relationship and environment. Living there, or settling

in and taking root give durability and relay to the future generations legends, myths
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and memorials. Thanks to this story telling, the forest of the village could be
protected and gave a sensitivity to the environment aspect.

Keywords: Village of Cayirgulu, place, legend, memorial, forest
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Necmi Aksoy*

Tiirkiye’deki Orman Koylerinde ve Halk Kiiltiiriinde Kutsal Aga¢ ve Orman Kiiltii

Kavraminin Doga Korumadaki Rolii

Tiirkiye’deki orman koylerinde ve halk kiiltliriinde; Orta Asya kiiltiiriine ait
olan, saman kiiltiiriiniin kalintilarindan olan kutsal ormanlar ve agaclar, Anadolu ve
Trakya Kkiiltiirinde yasantisinda devam etmektedir. Ozellikle, Orta Asya’dan
Anadolu ve Trakya’ya goc¢ edenler bu inangsal kiilt ve kiiltiirii de yanlarinda
getirmiglerdir. Bu kiiltiir Anadolu’da farkli din ve kiiltiirlerde sekillenerek kendine
0zgli folklorik ve mistik anlayisla yasantisina devam etmektedir. Bu mitlerin
bulundugu en 6nemli cografik olusumlar daglar olup, burada bulunan orman ve agag
kiiltii ile kutsal sayilmaktadir. Bunun en onemli gostergesi, hayat agaci sembolii
olarak ortaya ¢ikmakta olup; geleneksel halk kiiltiiriindeki giindelik yasantidan, sanat
ve Kkiiltiir alaninda kadar degisik sekillerde ortaya cikmakta ve yasamaktadir.
Ozellikle geleneksel halk Kkiiltiiriiniin, antropolojik ve sosyolojik agidan, ge¢mis
kokeni ile baglantisinin siirdiiriildiigii ilkemizdeki orman koylerinde; giintimiizde
kutsal orman ve agac kiiltii kavrami yasamakta olup, dogadan faydalanma ve
korunmasinda, bu kiiltiiriin 6nemi oldukga yiiksektir. Yash ormanlar, anit ve kutsal
agaclardan herhangi bir faydalanma saglanmamasi; halk kiiltiiriinde yerlesmis olan;
geleneksel dogaya bakis kiiltiirii; kalinti halde ge¢cmisten giiniimiize izleri hala
yasamaktadir. Bu kiiltiir; bolgesel havzalar bazinda ortaya cikarilarak; yeniden
toplum hafizasina yerlestirilmesi ve 6gretilmesi; doga koruma ve kirsal kalkinmada
onemli atlik olusturacaktir. Dogadan faydalanma konusunda; kutsal orman ve agag
kiiltii, “Tetar” gibi eski ormancilik ve geleneksel tarim yontemleri ile entegre
edilerek; orman koyliilerinin, gelencksel doga kiiltiiriinii siirdiirmesinde, 6nemli

sosyolojik ve ekonomik katki saglayacaktir.

Anahtar Kelimeler: Orman Koyleri, Halk Kiiltiirli, Kutsal Agag, Kutsal

Orman, Doga Koruma
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The Role of the Concepts of Sacred Tree and Forest Cult in Preserving
Nature in Forest Villages of Turkey

Abstract

Sacred forests and trees, which belong to Central Asian culture and come
from Shaman culture, continue in Anatolian and Thrace cultures in forest villages in
Turkey and their folk culture. Especially those who migrated from Central Asia to
Anatolia and Thrace brought this religious cult and culture with them. This culture is
formed in different religions and cultures in Anatolia and continues its life with its
unique folklore and mysticism. The most important geographic formations, where
these myths are found, are mountains and these are considered to be sacred by the
forest and tree cults. The most important symbol is the tree of life, which shows itself
in the daily life of traditional folk culture and in art and culture in general in different
ways. In the forest villages of our country, anthropological and sociological aspects
of traditional folk culture are maintained through the connection with the past.
Today, the concept of sacred forest and tree culture is alive and the importance of
this culture is very high in utilization of natural sources and protection of nature. The
traces of not benefiting from old forests, monumental and sacred trees and traditional
culture of perception of nature rooted in folk culture are still alive from the past to
our times. Remembering and teaching this culture formed on the basis of regional
basins will provide an important basis in nature conservation and rural development.
Concerning the use of nature, the integration of holy forest and the cult of wood with
old forestry and traditional farming methods such as Tetar will provide important
sociological and economic contributions to forest villagers in maintaining the

traditional culture of nature.

Keywords: Forest Villages, Folk Culture, Sacred Tree, Sacred Forest, Nature

Conservation
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Yiiksel Kirnmli*

Bergama Kozak Yaylasinda Yasayanlarin Orman Ile Olan Iligkileri

Ozet

Bu makalede izmir Bergama llgesi Kozak Yaylasinda yeralan ve gegimlerini
agirlikli olarak ¢am fistig1 liretimden saglayan kdylerin ormanla olan iliskilerine yer
verilecektir. 1.U. Edebiyat Fakiiltesi Antropoloji Boéliimii Sosyal Antropoloji
Anabilim Dali 2008-2010 yillar1 arasinda Izmir Bergama Ilgesi Kozak Yaylasinda
yeralan ve gec¢imlerini agirlikli olarak ¢am fistig1 iiretimden saglayan 10 koyde
etnografik saha arastirmasi gergeklestirmistir. Kozak yaylasi ismini yaylada bulunan
fisttk camlarindan almaktadir. Cam agaclarinin meyvesini tasiyan yumrusuna
kozalak, kozalagin bulundugu yere de kozak denmistir. Kozak s6zii glinimiizden 300
yil once Yoriiklerin bolgeye yerlesmesi ile sdylenmeye baslanmistir. Kozak yaylasi
canagi 15 km capl igerisinde 16 kdy bulunan bir ¢cemberdir. Bu ¢ember i¢inde yer
alan koyler; Asagicuma, Ayvatlar, Camavlu, Demircidere, Giinesli (Tekke),
Gobeller, Hacihamzalar, Hisarkdy, Kaplankoy, Karaveliler, Kiranli, Okgular,
Terzihaliller, Yukaribey, Yukaricuma ve Asagibey’ dir. Kozak yaylasinda 16 milyon
fisttk ¢ami bulunmaktadir. Bergama kralligindan beri fistitk ¢ami iretildigi
sOylenmektedir. Yaylada bulunan kdylerin ekonomilerinin en 6nemli bdliimiinii
teskil eden fistik cam1 15 bin hektarin lizerinde yer kaplamaktadir ve bdlge gelirinin
%6011 saglamaktadir, %40°lik pay1 da hayvancilik, granit isletmeleri, diger sanayi

bitkileri olan iizlim, zeytin ve sebze meyveden saglamaktadir.

Anahtar Kelimeler: Bergama, Kozak Yaylasi, Kozak koyleri, Orman, Cam

Fistig1

* Istanbul Universitesi Fen-Edebiyat Fakiiltesi Antropoloji Bolimii Ogretim Uyesi,
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The Relationships between the Inhabitants of Kozak Plateau in
Pergamum (Izmir/Turkey) and the Forest

Abstract

This article discusses the relations between the forest villagers located in
Kozak Plateau of Pergamum district of Izmir and their livelihood, which mainly
consists pine nuts production. Social Anthropology Department of Faculty of Letters
in Istanbul University conducted an ethnographic field research in 10 villages, which
earn their livelihood from pine nuts production, located in Kozak Plateau of
Pergamum district of Izmir between 2008-2010. Kozak plateau takes its name from
pistachio pines found on the plateau. The lump bearing the fruit of the pine trees is
called a “kozalak™ (a cone) and the place it is found is a “kozak™. The word, kozak
began to be used 300 years ago when Yoriiks settled in the region. The Kozak
plateau is a circle with 16 villages within a radius of 15 km. The villages in this
circle are called Asagicuma, Ayvatlar, Camavlu, Demircidere, Giinesli (Tekke),
Gobeller, Hacihamzalar, Hisarkdy, Kaplankdy, Karaveliler, Kiranli, Archers,
Terzihaliller, Yukaribey, Yukaricuma and Asagibey. Kozak plateau has 16 million
pistachio pines. It is said that peanut pines have been produced since the kingdom of
Pergamum. Peanut pines, which constitute the most important part of the economies
of the villages in the plateau, cover over 15 thousand hectares and provide 60% of
income of the region. 40% of the livestock is gained from animal breeding, granite
enterprises, and production of other industrial crops such as grapes, olives and

vegetables.

Key Words: Bergama, Kozak Plateau, Kozak villages, Forest, Pine Nuts
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Ebrar Akinct”

Mogolistan Géger Pastoralizminde Yerel Bir Bilgi Sistemi Olarak Ekoloji Anlayist

Ozet

Goger pastoralizm topluluklarin evcil siirii hayvanlarimi glitmek amaciyla
diizenli go¢ ederek yasaminini siirdiirdiigli geleneksel bir iiretim seklidir. Doga
sartlaria uyarlanarak siirtiniin siirdiiriilebilirligini esas bu ge¢im tarzi ¢iftlik tarzi
tiretimden farkli olarak siiri hayvanlarinin tiim {triinlerinden gecimlik olarak
yararlanmayi esas alir. Goger pastoral iiretimde siirdiiriilebilirlik hayvanlarin yasam
dongiisiine uygun olarak, mevsimsel hareketlilik, siirii tipine gore otlak secimi,
toprak ozelligi, bitki tiirleri, topografya, yiikseklik, yon, su kalitesi ve miktar1 gibi
pek cok degiskeni gozeten bir stratejiye baghidir. Dolayisiyla, siirdiirtilebilirligi
saglayabilmek icin bu degiskenlere uygun stratejinin belirlenmesi, kendine 6zgi
siiflandirma anlayistyla yerel bilgi sisteminin bir pargasidir. Cobanlarin otlaklara
dair smiflandirmalar1 hem ekolojik kosullar1 hem de farkli arazi unsurlarinin
kullanimin1 kapsar. Mogolistan, giiclii su kaynaklarinin besledigi yiiksek platolardan
olusan cografyast ile pastoral gocer hayvanciligin temel ekonomiyi olusturdugu
say1l1 iilkelerden biridir. Yiiz6l¢iimiine oranla niifusunun az ve seyrek olmasi, tarima
elverigsizlik, karayollar1 aglarmin kisithiligt goéger pastoralizmin etkin bigimde
stirdiiriilebilmesini saglar. Eko-kiiltiirel yasam sekli olarak da yorumlanabilecek bir
gecim modeli olan goger pastoral hayvancilik, Mogolistan kirsalinda kalkinma
politikalarinin da destegiyle kusaktan kusaga aktarilan geleneksel bilgi birikimiyle
yiiriitilmektedir.

Anahtar Kelimeler: Mogolistan, Goger Pastoralizm, Yerel Bilgi, Ekoloji,
Siirdirilebilirlik
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Abstract

Indigenous Ecological Knowledge in Traditional Mongolian Pastoral

Nomadism

Pastoral nomadism is a traditional mode of subsistence maintained by
periodical migration of the herder groups in pastures to graze domesticated herds and
flocks. The pastoral nomadic livestock breeding aims to provide sustainability of the
herd under natural conditions and unlike the farm style production efficiently benefit
all types of herd products for livelihood. Sustainability in terms of pastoral nomadic
sunsitence requires a strategy to deal with many conditional variables in accordance
with the life cycle of herds, such as seasonal mobility, grassland selection, soil
characteristics, plant species, topography, altitude, direction, water quality and
quantity and etc. Therefore, determining the strategy according to these variables in
order to ensure sustainability is part of the indigenous knowledge system which has
its own classification model. The classifications of the herders on pastures include
both ecological conditions and the use of different land aspects. Strategic decisions
related with climate forecasts, droughts, and animal diseases can also be achieved
through traditional knowledge. Mongolia with the advantage of highland pastures is
one of the few countries where pastoral nomadic animal husbandry constitutes the
major economic priority. The low population density of the country as well as the
lack of agriculture and the scarcity of highway networks ensure the survival of the
pastoral nomadism. In Mongolia pastoral nomadism is a livelihood model that can be
interpreted as an eco-cultural way of life. It is carried out in the countryside with the
traditional knowledge transferred from one generation to the next and supported by

the developlment policies.

Key words: Mongolia, Pastoral Nomadism, Indigenous Knowledge,

Ecology, Sustainability
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Marcel Meéiar”

Cevresel Kriz ve Bir Umut Kaynagi Olarak Politik Fedakdrlik

Ozet

Iklim degisikligi kuskusuz bakterilerden insanlara kadar tiim canlilar iizerinde
olumsuz bir etki yaratmaya basladi. Simdiye kadar bdlgesel olarak — korkung
etkilerin insan faktorlerinden dolayr kaynaklandigina mi ya da dogal giiglerden
dolayr m1 meydana geldigine dair bitmeyen tartismalar anlamsiz bir sekilde devam
etmektedir. Insanlik, gevresel krizin yavas yavas kétiilesen sonuglarmna hazirlikl
olmak zorundadir, ancak kisa siirede ciddi bir deger degisikligi olmadikca, tek basina
hareket edemez. Klasik sosyologlarin déneminden beri bilindigi gibi, paylasilan
degerler ortak sosyal eyleme olan ilk adimlardir. Bu sunum, cesitli cevresel
hareketlerin oldugu iiyelerin ortak bir deger yonelimi kaynagi olarak politik
fedakarlik kavramina odaklanmaktadir. Yazar, sosyal giidiilerinin tamamen 6zgecil
degerlere sahip oldugunu diisiiniilebilecek ilk genis sosyal hareketin g¢evreciler
oldugunu savunuyor. Amaglari, gezegeni herkes i¢in yasanabilir kilma ¢abasini igerir
- su anda sadece belirli bir insan grubu i¢in degil, insanligin gelecek nesiller i¢in ve
her canli organizma icin derin ekoloji anlaminda oldugunu i¢ermektedir. Weber’in
tezine gore, Protestan degerleri, modern kapitalizm bi¢iminin biiylimesini tesvik
etmeye yardimci oldu, politik fedakarligin genel olarak kabuliiyse bildigimiz gibi

giizel gezegenimizdeki yasami kurtarmaya yardimei olabilir mi?

Anahtar Kelimeler: ¢evresel hareketler, politik fedakarlik, ¢evresel kriz
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The Environmental Crisis And Political Altruism As A Source Of Hope
Abstract

The climate change has doubtlessly started to have a negative impact on all
the living creatures, from bacteria to humans. The endless debate on whether its - so
far locally - disastrous effects are caused by human factors or occurring because of
natural forces is pointless. Humanity has to get ready for gradually worsening
consequences of the environmental crisis but it is not able to act as one unless some
deep value changes happen soon. As we know since the period of classical

sociologists, shared values are the first step to common social action.

This presentation focuses on the concept of political altruism as a source of
shared value-orientation of the members of various environmental movements. The
author argues that the first broad social movement whose social motives can be
considered having fully altruistic values have been the environmentalists. Their goals
include the effort to keep the planet liveable for everyone — not for a specific human
group at the present but for all the future generations of humankind, and in the sense
of deep ecology for every living organism. If, according to Weber’s thesis, the
Protestant values helped to spur the growth of the modern form of capitalism, can
general acceptance of political altruism help to save the life on our beautiful planet as

we know it?

Keywords: environmental movements, political altruism, environmental

crisis
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Miige Alpago”

Igneada Orneginde Sosyal Medya ve Cevre Hareketleri

Toplumsal hareketler, toplumun sorunlarim1 dogrudan yansittigi icin
onemlidir. Internetin hayatimiza girmesiyle bir¢ok insana kisa zamanda ulagmak
miimkiin olmustur. Bu ¢alismada toplumsal hareketlerin meydana gelisinde ve
yayilmasinda sosyal medyanin etkisini ortaya koyabilmek amaglanmistir. Calismanin
ilk boliimiinde toplumsal hareketlerin gelisim evreleri kuramsal a¢idan incelenmistir.
Ikinci béliimiinde sosyal medyanin gelisimi ve toplumsal hareketlerin drgiitlenmesi
acisindan oynadigi rol; Tgiincii boliimde c¢evre hareketlerinin diinyada ve
Tiirkiye’deki tarihsel gelisimi ve g¢evreci kuruluslar; dordiincii boliimde niikleer
santralin etkileri, Diinya’daki ve Tiirkiye’deki niikleer santraller incelenmistir.
Besinci boliimde ise Igneada’daki niikleer santral hakkinda bilgi verilmis ve

goriismelerin sonuglar1 degerlendirilmistir.

Anahtar kelimeler: cevre, niikleer enerji, toplumsal hareketler, Igneada

Social Media And Environmental Movement: The Case of igneada

Social movements are important for reflecting the problems and needs of
society directly. Individuals who create public opinion and mobility in society have a
power of sanction. The shape of obtaining this power varies over time. Reaching
many people in a very short time has been possible after the internet comes in our
lives. This study aimed to reveal the impact of social media on the occurrence and
spread of social movements. In the first part of the study, the appearance of social
movements and development phases are examined from a theoretical perspective. In
the second part, the the development of social media and the role of social media in
the organization of social movements. In the third part, the historical development of

the environmental movement in the world and in Turkey and environmental
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establishments in Turkey; in the fourth part, the effects of nuclear power and nuclear
power plants around the world and in Turkey were examined. In the fifth chapter,
information was given about the nuclear power plant in igneada and the results of the

interviews were evaluated.

Key words: environment, nuclear energy, social movements, igneada
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